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Abstract

From the inception of human cognitive abilities humanity began to formulate conceptions of the nature of existence and the human place in existence.  During history various disciplines have increased our understanding of the mystery of existence with specialized perspectives and more empirically reliable insights.  C. S. Peirce asserted that the nature of existence is revealed by way of information presented in the form of signs.  Each distinct discipline has attempted to interpret these signs to offer knowledge that would enrich the human experience.  Peirce claimed that by incorporating the viewpoints of the various disciplines into a comprehensive knowledge base (by means of the process of inquiry) we come closer to accurately discerning the nature of existence.  He believed that viewing nature’s signs from a semiotic perspective could contribute to more meaningful life experiences and more life enhancing interactions.

Introduction

Wisdom traditions have enriched the human experience with their age-old insights into the mystery of existence and the human place in existence.  Being able to rely on the accuracy of such knowledge has played a cardinal role in cultural development and the progression of civilization. Such wisdom has been essential for understanding humanity’s proper relationship to elements we depend on for survival.  Religious traditions have always played a significant role in contributing to this perennial wisdom.  Faith traditions have played a role in providing a basis for reliable belief by claiming that there is an underlying force at work in creation.  Traditionally this underlying force was understood to be the “Tie that Binds.”  

The world’s wisdom traditions claim that by viewing nature’s underlying creative force from a certain perspective the human experience is enhanced.  Faith traditions have also always asserted that we have a vital connection with this underlying force.  We have faith that all of nature is a sign, reflecting the manifestation of this first factor in creation.

C. S. Peirce understood this and adds that existence is replete with evidence of meaning that is discernable in nature’s signs.  He believed that by studying nature’s signs we gain insight into the nature of existence.  Peirce thought that nature is constantly impressing humans with signs that we interpret to form information.  Thus, reliable belief is gained by accurately interpreting nature’s signs.  By properly interpreting the signs we are able to gain insight into how to make our interactions more life enhancing.  

I claim that there are four distinct ways that Peirce makes a significant contribution to understanding how to accurately interpret nature’s signs so as to form reliable beliefs.  First is his claim that inquiry is the 
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criteria for realizing reliable belief.  Second, Peirce explained that belief is created by experience that we interpret to form the concepts we use to shape our conceptual convictions. Peirce equates the mental preparedness to act on the basis of these convictions with the readiness to act in accordance with what is believed to be reliable knowledge.  
Third, Peirce’s semiotics reveals that nature arouses an urge for interaction by means of signs.  Discerning the nature of existence is based on how nature’s signs are perceived. This aspect of his philosophy contributes to understanding how a semiotic approach to perceiving nature’s signs contributes to enjoying a more meaningful life.  Fourth, Peirce explanation of triadic interactions offers some insight into 
nature’s underlying principles.  Peirce claims that nature’s underlying force urges creativity, spontaneity and freedom.  In conclusion I summarize by explaining how Peirce’s unique insight into the nature of existence has tremendous value for improving human interactions.

Reliable Knowledge Requires the Process of Inquiry

C. S. Peirce regarded the method for the pursuit of truth as an important aspect of what will produce reliable belief.  Peirce proposes a consensus approach to realizing justifiable and reliable belief. For him this method would naturally proceed along a path that would ultimately lead us closer to insights that will prove to be beneficial for larger segments of humanity.  This method promotes a truth perspective that is inclusive of the various views on cosmology, ontology, teleology and epistemology.  He believed that the method of synthesizing diverse perspectives on existence offers deeper insight into the nature of existence.  Peirce claimed that the very act of collaboration itself creates a more comprehensive understanding of reality.  Peirce’s “Thoughts not only bear relevance to attempts at bridging the gap between specialized disciplines but also with overcoming some boundaries, already firmly established in his time, between physics, biology and psychology.  Peirce challenged these boundaries in his effort to broaden our understanding of the connection between physical, biologic and psychic systems”(Emmeche 89).  

The realization of what is beneficial for humanity and of what has essential value for human existence results from such a pursuit.  Peirce described such a sincere desire as “The Religion of Science.”  This is a term Peirce coined to describe an open ended and open-minded pursuit for knowledge that would prove beneficial for enriching the human experience.  Peirce asserted that reliable belief would spring from such a sincere desire to discern such knowledge.  
Peirce thought that a conscientious pursuit for the truth leads to an open-minded inquiry into the nature of existence and results in more accurate information about reality. Inquiry is an open-ended process that leads progressively toward greater clarity. “Enlightenment is synonymous with an evolving consensus concerning the true meaning of the ‘real.’  Truth or enlightenment is contingent on an infinite process of scientific inquiry within a community of interpreters vis-à-vis phenomena of the real world, rather than being a transcendental state of mind arrived at by one particular individual (or group of individuals) at some particular period of time” (Coppock 379).
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To be able to offer knowledge claims with more certainty of their validity we must leave them open to discussion within a community of truth seekers.  Peirce believed that we come closer to the truth as a result of acknowledging and respecting the viewpoints of all the participants.  Collaboration is needed to gain such a perspective of truth.  It is a type of “meeting of the minds” that our Western faith tradition describes as an “Upper Room” experience. However Eastern wisdom traditions agree that by putting our hearts and minds together we create a type of synergy that leads to much more rewarding results (I Ching, Great Commentary 1.8.6). 

 
For Peirce the cooperative interaction between people with diverse perspectives of reality is essential for obtaining more accurate information.  Reliable belief is the consequence of a “Consensual synthesis of various apprehensions of phenomena” (CP 1:4.6).  This requires a willingness to participate in dialectical dialogue with a community of truth seekers (CP 5.84).  The interaction of the community of truth seekers, engaged in a process of inquiry, results in an extremely reliable faith stance.  Inquiry demands a willingness to continually test hypothesis with the anticipation that the consensus approach will contribute to less disputable results.  Thus, inquiry (or the process of public deliberation) is a more viable way of accurately discerning the nature of existence.  
Peirce believed that this approach to truth is a way of reconciling conflicting points of view.  Resolution occurs with a willingness to continually test hypothesis in the hope that testing increases the accuracy of the results.  This can only be achieved by cooperative interaction, which allows for sincere consideration of all available insight.  “Only the method of science is other directed and dependent upon a standard that transcends finite determination.  As Peirce indicated in ‘How to Make Our Ideas Clear,’ this standard consists of a community that has no assignable, actual boundary.  It is the drive toward the realization of this community that guarantees the growth of thought and the survival of mankind itself” (Hausmann 17).
Peirce thought that regardless of the viewpoints the investigators start with their earnest inquiry would converge onto truth: 

Different minds may set out with the most antagonistic views, but the progress 

of investigation carries them by a force outside of themselves to one and the same 

conclusion. This activity of thought by which we are carried, not where we 

wish, but to a foreordained goal, is like the operation of destiny. No modification 
of the point of view taken, no selection of other facts for study, no natural bent of 
mind even, can enable a man to escape the predestinate opinion. This great law is 
embodied in the conception of truth and reality.  The opinion which is fated to be 
ultimately agreed to by all who investigate is what we mean by the truth, and the 
object represented in this opinion is the real. That is the way I would explain reality 
(Peirce, HMOI C 11). 
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Truth is not something preexistent because justifiable and reliable belief can only be derived from the process of interaction.  Peirce wanted to put aside all predrawn conclusions and use the available information from science, philosophy and religion to formulate more accurate conclusions about existence.  Thus Peirce wanted to induce both religion and science into a dialogue that is without bias.  He wanted to draw theology away from having a conclusion already established before the investigation begins.  He was concerned about science’s tendency to prejudge the validity of conclusions based on the methods used.   

Peirce makes clear that faith claims can only be substantiated when based on such a process. “We can only hope to attain the ultimate philosophy which we pursue within the community of philosophers.  What community offers to the search for truth is the diversity of perspectives and experiences that makes possible the correction of errors; therefore a community of minds is more likely to possess true ideas than would a solitary mind” (CP 5:264).  If both religion and science would take the religion of science approach toward open inquiry they both could benefit.  Peirce believed that this interactive approach to truth would ultimately improve the conditions on this earth.
Knowledge and Belief

Peirce’s pragmatic convictions prompted him to assert that knowledge is gained by way of experience. The impressions resulting from experience form beliefs about the nature of our encounters.  The encounters could be interactions we have with each other or they could be interactions with the environment. Accurately discerning the nature of these encounters and responding appropriately is essential 

for human well-being.  Peirce thought that faith is nothing less then the conviction that what informs our beliefs is reliable.  This is so because individuals act on the basis of knowledge that is believed to be reliable for effectively managing encounters with reality.  Peirce regarded belief as the conviction that one’s actions are effective for producing certain anticipated results. Thus knowledge can be defined as a particular way that humanity conceptualizes its view of reality.

Peirce would say that one of the most important criteria for reliability is how knowledge affects experience. The value of science, philosophy and religion lies in the fact that they have continuously enriched the human experience in ways people have thought to be reliable.  In this respect people have been able to continuously act on the basis of their claims with the conviction that they will experience satisfying results.  Peirce thought that we act on the basis of our beliefs with anticipation that knowledge-applied correctly-produces desirable outcomes. He understood this to be as true for those who put their faith in science as it is for those who believe the assertions of philosophy or religion.  Beliefs can be described as a particular perspective on how to act appropriately (effectively) in situations where the beliefs apply.  This is true for individuals as it is for communities of people. 

Peirce defines faith as a habitual form of reasoning or thinking. Belief is a thought pattern that functions as a guiding principle in making logical inferences (Peirce, FB 3). Belief is a guide to action, which develops into a type of behavioral habit.  “To be deliberately and thoroughly prepared to shape one’s 
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conduct into conformity with a proposition is neither more or less than the state of mind called Believing that proposition” (Peirce, SW 366).  Peirce defined belief as a state of mind, which is so stable and habitual that it begins to shape the believers perspective on reality.  “Belief is a ‘rule for action,’ which serves as a guiding principle in the life of the believer" (CP 5.538).   Knowledge then contributes to faith allowing one to act with a stronger sense of conviction (CP 5:417.1). 

Peirce believed that knowledge is pursued in an effort to act in a way that produces calculated results and to eliminate the annoyance of doubt.   “Now we experience the state of belief with a sense of calm or satisfaction.  Real doubts, as we have seen, arise when we experience something that contradicts our beliefs such that our calm and satisfaction is replaced by irritation or an….uneasy and dissatisfied state from which we struggle to free ourselves and pass back into a state of belief” (CP 5:372).  Thus by acting in 
accordance with faith a person is afforded the fortitude of calm assurance!   “It is certainly best for us that our beliefs should be such as may truly guide our actions so as to satisfy our desires; and this reflection will make us reject every belief which does not seem to have been so formed as to insure this result” (Peirce, FB 4).  When we have absolute trust in our knowledge we are able to act with complete faith that our choice of action is the best possibility for producing satisfaction.  
Peirce asserted that knowledge of what produces life enhancement is discerned by understanding the nature of triadic interactions.  Peirce then explains how our perception of triadic interactions shapes belief: nature’s signal creates a sensation, the sensation arouses an impulse to react and the interpretation of the impression forms a belief about the encounter.  Humans detect a signal initiated by nature and form an impression of its meaning.  The resulting interpretation of the sign, projected by the forces of existence, then becomes the basis of future beliefs (or in other words it triggers a faith stance).  Faith provides an assurance that one will be able to apprehend the real nature of a thing or situation and act appropriately.  

We necessarily engage other aspects of the environment in an attempt to experience nourishment and growth.  Peirce understood that the human biological nature urges us to attempt life sustaining interactions with the environment.  Rationality perceives the scope of possibilities signaled by the environment and guides action to make the best use of the opportunity.  The interpretation of the information provided by the signals is formulated into concepts.  Cultures shape these concepts into a systematized body of knowledge believed to be reliable for managing encounters with the environment.  Cultures rely on this knowledge believing that it will guide the culture into continuous flourishing.  

Peirce claimed that the most effective grasp of reality and the best response to its possibilities are based on gaining insight into the integral nature of environmental signs.  Thus according to Peirce nature is abundant with signs that can be interpreted to understand how to enrich the human experience.  Human consciousness is a mechanism for decoding, evaluating and appreciating the information that has been encoded into nature.  Culture systematizes this information into a viewpoint from which to perceive in nature’s signals opportunities for enhancing the well-being of its members.  Reliable belief (accurate 
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discernment) occurs by rightly appraising how to make these interactions beneficial.  Peirce believed that semiotics offers a valid way of perceiving the interactions between nature’s underlying force and ourselves.

It seemed to Peirce that the First arouses a desire for humans to integrate (or reintegrate) with other elements of existence.  The urge for reintegration reveals the fact that there is within the nature of the individual a desire that can only be satisfied by means of appropriate interchange with the environment.  Thus he held that reliable belief helps the individual by prompting actions that provide a sense of being internally and externally well-integrated.  Peirce realized that nature is filled with opportunities for nourishment, growth and regeneration.  Nature is also abundant with encounters best avoided.  This can result in the impression that a diabolic aspect of the environmental is juxtaposed to the individual and culture. Peirce however claimed that with a proper understanding of triadic relationships it is possible to take advantage of nature’s opportunities for beneficial interchange as well as avoid harm by responding appropriately to nature’s attempt to signal when there is danger. 
He also saw in nature evidence of a movement toward biological elements cooperating to form structures of beneficial interchange (the very basis of life is the ability to form structures of cooperative interchange).  Flourishing is dependant on being able to recognize, participate in and sustain these opportunities for cooperative interchange.  Thus Peirce would add that beneficial exchanges result from the ability to perceive opportunities for reciprocal exchange between the forces of existence and the interpretant.  The recognition of ambiguity in nature is not due to environmental conditions alone as the experience is contingent on the perspective of the experiencer.  He thought that attempts to avoid the diabolic disturbances in nature are more successful as a result of insight into nature’s triadic interchange.  
Peirce would say that reliable belief reduces the disturbance of nature’s ambiguity by increasing the probability of anticipation becoming experience.  Thus we are able to act in faith.  According to Peirce’s pragmatic definition of truth, reliable and justifiable beliefs are ones that people trust and use effectively to fulfill their needs.  Peirce believed that it is natural to form hypothesis about the world and to test these beliefs.  Peirce certainly thought that beliefs could only be substantiated as a result of subjecting them to proper testing.  

Science takes one approach to testing the validity of ideas but what approach should we take for the beliefs that shape one’s faith stance. These beliefs have practical and personal bearing on the believer’s life experience?  If our belief claims are to ameliorate the world Peirce believed they must reflect an abiding
respect for truth.  Such respect involves openness to growth, to development.  Thus, as ideas develop through the community of inquirers, they will gradually provide beliefs that are even more reliable (Code: TP-38).
Existence is replete with meaning

Peirce’s philosophy affirms that by studying nature’s semiotic interactions we witness evidence of a meaning to life.  There are three aspects of his philosophy that make this clear.  First he emphasized that 
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nature’s triadic interactions indicate intentionality (suggesting a teleological significance to nature’s interactions).  The study of signs offers a frame of reference for more clearly grasping the teleological meaning of interactions.  Peirce believed that we increase our ability to enjoy nature’s life enhancing possibilities by developing a certain perspective on the nature of existence.  Greater enjoyment of nature’s life enhancing opportunities results from accurately grasping the meaning of the signals presented by nature. 
Secondly, Peirce emphasizes that we learn to understand the meanings of the signals of nature as a result of experiences in the environment.  Because of the nature of the challenges we face in relationship to the environment a proper understanding of and response to the signals of nature is essential to maintaining the integrity of our being.  With a proper understanding of and response to signs a person is able to be better integrated within his or her environment.  Thus semiotics is a perspective on existence that offers insight into how to have a beneficial interchange with the environment.
Third, he thought that such knowledge would reveal that there is a creative force underlying nature that habitually manifests itself in terms of what we call the laws of nature.  Consciousness is an aspect of the human morphological nature that has the capacity to detect nature’s underlying principles.  Peirce notes that humans especially appreciate and resonate with nature’s tendency toward creativity, harmony, law and order.  Peirce uses the term abduction to describe the human capacity to discern the reciprocity between the essence of being and human consciousness. 

Peirce’s philosophy explains the connection between signs and the structure of reality.  Reality shapes and expresses itself in ways that have crucial significance to the hopes of experiencing satisfaction.  We understand the relevance of nature’s various shapes and expressions by means of the signals we receive from the environment.  Signs serve as a link between our conceptual interpretation of reality and the forces
of nature that are urging interaction.  For Peirce experiencing a meaningful life is clearly connected with correctly understanding and responding to the signs that are projected by nature’s underlying creative force.  Thus we actually rely on signs to formulate an understanding of the nature of existence.  

Nature is influencing a person’s feelings, impressions and behavior with the signs it projects- arousing a desire to interact that is difficult to resist.  These impulses are aroused as a result of some aspect of the environment eliciting engagement. The environment transmits signs as a means of signaling possibilities for gaining satisfaction or avoiding harm. This sets the stage for how we feel and thus act in response to the environment. Nature is indeed full of interchanges all of which have value in the human experience.  Meaningful existence demands learning to react to nature’s stimulus in ways that provide more of what we value.

Peirce insisted that to gain the knowledge needed to make our experiences more meaningful we must understand how triadic interactions reveal something of the true nature of reality.  He thought of triadic exchanges as not only basic to the human experience but also true to the structure of all of creation (CP 1:21).  A better comprehension of triadic exchanges would enable humanity to perceive signs in a way that helps us feel better about the connection we have with the environment.  Pragmatists assert that, “The 
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exigencies of human nature awaken in us the desire to organize the crude material of experience and "transmute it into palatable, manageable, and liveable forms” (Walker 6).  Reliable belief affords a way of shaping our perspective of reality so that we experience it as meaningful, rewarding and in a way that enriches our lives.  
Existence favors those organisms that more effectively grasp the meaning of nature’s signs and the significance of the possible interactions they signal.  Peirce understood that as human organisms we exist within a complex web of environmental interchanges.  He asserted that as organic organisms we are constantly attempting to sense the meaning of what is going on around us.  Because appropriate response is crucial to our attempt to self-regulate it is essential that we grasp the meaning of environmental signals with intuitive immediacy.  Thus Peirce claimed that being able to function effectively is related to being able to discern how to have the most beneficial interaction with the environment.
In Peirce’s pragmatic philosophy our interactions with the environment is mediated by knowledge.  Knowledge affects how we perceive the signals that are portrayed to us by the environment.  Knowledge is also applied to experience with the anticipation of improving our interactions with the environment and making them more life enhancing.  Knowledge is an accumulated system of belief as to how we can respond to environmental signals in ways that enhance the human experience.  We believe that knowledge rightly employed will help us experience more of our desired results.  

Peirce’s idea was that knowledge is employed in an effort to help humanity have a beneficial interchange with the elements we depend on for survival. Thus knowledge would improve our interactions with reality in ways that increase our sense of well-being.  We know that our participation in an interchange with the environment is compulsory.  By viewing nature’s signals from the right perspective we can perceive in them nature’s attempt to reveal opportunities for nurturing, regeneration and growth.  Thus sustaining a meaningful existence occurs when our belief system (knowledge) allows us to perceive and appropriately respond to the life enhancing possibilities provided by nature.

However humanity has learned that knowledge can be applied to modifying the environment in an attempt to manipulate the signals that are being projected by the environment.  It is because of this that Peirce admonished that knowledge be used for improving cooperative interchanges with all the things around us.  Cooperative interactions would move humanity toward being better integrated as individuals, as societies and ecologically.  Without a proper faith perspective (or by failing to employ our knowledge this way) we are still bound to act, but it is more likely that we will act in ways that threaten the reciprocal connection we have with the things in our surroundings.  Pierce believed that if we want to experience nature’s signals in ways we value more and in ways that enable us to perceive more of what we value we must understand the integral nature of environmental interchanges. 

Peirce explained that the sense of being well-integrated is reduced by a view on existence that isolates parts by segmenting them, reducing them and turning them into objects.  Thus Peirce addresses and helps to resolve “The problem of the basic assumption we have about the world/reality and the relation 
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between the observer and the world - including the theory of putting the knower into a known that is constructed so as to keep the knower viable in practice” (Brier 10).  Peirce recognized that to improve the quality of our existence we must learn to view the parts in such a way that we perceive them as holistically integrated, thus the particular quality of the total increases in aesthetic value (Peirce, EEG 132).  
Peirce described the human capacity to decipher signs and grasp their significance as being rooted in
our biological nature.  Thus the organic nature of our being has a natural and instinctive affinity with nature.  

Because of his monist tendencies he would go as far as to say that underlying reality (the first), signs (the second), and human cognition (the third) are intricately interrelated.  This makes each a reflection of the other.  Peirce would call this an expression of ‘Agape,’ or in other words an evidence of the teleological structure of interactions built into the very nature of existence (Ventimiglia 3). 

Thus for Peirce nature is replete with meaning that we learn to appreciate by accurately discerning the nature of existence.  The knowledge gained is intended to guide behavior toward enjoying nature’s beneficial opportunities and reducing the threat of being disturbed by the dangers in nature.  “We are now at the heart of understanding the meaning of life.  The key is realizing the significance of the peculiar affinity that exists between humanity and nature as mediated through signs.  Certain kinds of human mental activity can be identified as natural” (Nubiola, AG 4).  Natural in that the primordial forces of nature instilled in cells information-acting as a blueprint-guiding an intention for elements to cooperate in forming complex organisms.  
Reliable belief (knowledge) is the cognitive affirmation of a natural human value preference for increasing possibilities for cooperative interchanges (thus fulfilling an intention ordained by life’s underlying creative force).  Peirce made clear that the endeavor to use human ingenuity to as much as possible create harmonious interchanges is best for gaining the most secure stance in reality.  Nature’s blueprint has structured human nature with an affinity to life’s biological principles.  Thus the human neural system is “hard wired” with a predisposition to value the biological principles ordaining human nature.  This is reflected in Peirce’s use of the term “Il Lume Naturale.”  The term originates with Galileo but Peirce uses it in a unique way.  Peirce describes IL Lume Naturale as a natural predisposition toward certain kinds of mental activity, “Il Lume Naturale is the natural light that has little to do with logical simplicity, but with affinity between mind and nature” (Nubiola, ILNAG 4).  
Mind has its universal mode of action, namely, by final causation. The 

microscopist looks to see whether the motions of a little creature show any 
purpose. If so, there is mind there. Passing from the little to the large, natural 
selection is the theory of how forms come to be adaptive (to be governed by 
a purpose). It suggests a machinery of efficiency to bring about the end –

machinery that contributes to certain results. But being governed by a purpose 
or other final cause is the very essence of the psychical phenomenon, in 
general (CP 1.269).  
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Peirce proposes using abduction to rationally comprehend nature’s patterns and the significance they have for the human experience.  Abduction is a type of intuitive reflection that provides insight into the nature of interactions.  “If the universe conforms to certain highly pervasive laws, and if man's mind has been developed under the influence of those laws, it is to be expected that he should have a natural light, or light of nature, or instinctive insight, or genius, tending to make him perceive those laws aright, or nearly aright  (CP 5.604).  Peirce explains that by means of abduction we are able to realize that the urge for cooperative interchange is ordained by the laws of nature.  Peirce believed that at the root of human nature is intuitive insight into these principles.  Peirce calls these intuitive insights the “heart’s instincts.”  
In “Pragmatism and Abduction” he describes this as “a flash of insight,”  We receive the abductive insight as a result of this intuitive flash, “But it is the idea of putting together what we had never before dreamed of putting together which flashes the new suggestion before our contemplation” (Peirce, PA 180:3).  Musement was also a technique that Peirce suggested for awakening this intuitive ability.  Musement could provide access to a type of immediacy that opens the way for intuitive insights.  
Thus Peirce implies that there is a natural affinity between the essence of being and human consciousness.  Faith affirms this reciprocity and encourages a person to awaken this inherent insight.  Faith traditions have taught that it is possible to interpret nature’s signals in a way that reveals the meaning of life.  Religious traditions have always confirmed that creation makes evident an intention set motion by an underlying force.  The meaning of life is to understand this intention and to exist in harmony with it. 
Spontaneity, Creativity and Freedom

In Peirce’s cosmology there is an analogous connection between the “First” and an underlying force that is manifest as creation (Peirce, ILS 569).  He thought of nature’s underlying force as a primordial potency from which all of existence comes forth. This creative potency spontaneously expresses itself.  It has a tendency to form patterns that are recognizable as the laws of nature.  It is this primordial essence that initiates an intention for matter to form itself into structures of cooperative interaction. He regarded this as an intensely creative force that is reflected in phenomena (Peirce ILS 570).  “The First” is the original signifier and all else is an “interpretant.”

The idea of First is predominant in the ideas of freshness, life, freedom. The free 

is that which has not another behind it, determining its actions; Freedom can only 

manifest itself in unlimited and uncontrolled variety and multiplicity; and thus the 

first becomes predominant in the ideas of measureless variety and multiplicity. It 

is an attained unity; and would better have been called totality.  In the idea of being, 

Firstness is predominant, not necessarily on account of the abstractness of that idea, 

but on account of its self-containedness. It is not in being separated from qualities that 
Firstness is most predominant, but in being something peculiar and idiosyncratic. The 
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first is predominant in feeling, as distinct from objective perception, will, and thought

(CP, 1:302).  

Peirce espouses a type of realism that regards the concrete phenomena we observe as the expressions of harmonizing patterns of natural kinds and laws (Hulswit 4).  Semiotics proclaims that these patterns (in accordance with  an apparent intention) are determined by information that has been encoded into each cell in existence.  This information guides the formation of qualities that are shaped into visible units (diverse elements cooperating to fulfill the intentions of this underlying creative force).  Each organism has the capacity to decode this information; this determines the structure and experience of the organism.  When this information is interpreted from a certain perspective humans are able to achieve and maintain a desired state.  This desired state is achieved when information is decoded in ways promoting greater structural
integrity.  The advantage of achieving this desired state prompts religion, philosophy and science to promote harmonious interactions.
It is this creative force that prompted the elements of existence to cooperate in a process of structuring complex forms.  This process of cooperative interaction eventually gave rise to organic structures that experience interconnectedness and cooperative interactions as essential to life and continued growth.  We know that better integrated beings have improved mental and physical abilities (and thus have
a better chance of flourishing).  Firstness is the term Peirce used to identify this harmonizing quality. 


The First must be entirely separated from all conception of or reference to anything


else.  The First must be present and immediate, fresh and new.  It must be initiative, 


original, spontaneous, and free.  It is also something vivid and conscious; so only it 


avoids being the object of some sensation. It precedes all synthesis and all differentiation; 


it has no divisions and no parts. It cannot be articulately thought: assert it, and it has already 


lost its characteristic innocence; for assertion always implies a denial of something else. 

Stop to think of it, and it has flown!   What the world was to Adam on the day he opened 


his eyes to it, before he had drawn any distinctions, or had become conscious of his own 
existence—that is first, present, immediate, fresh, new, initiative, original, spontaneous, free, 
vivid, conscious, and evanescent.  Only, remember that every description of it must be false 
to it (Peirce, GATR 3).

Peirce’s view of cosmology prompted him to define this underlying force as the Agapic principle that is a constant source of new creative expressions (Hausman 8).  He sensed that at each moment all the elements of creation contribute to the regeneration of life.  Peirce believed that without this quality as the essence of reality existence would be stagnant.  Life and growth demand this process, “For an element of pure spontaneity or lawless originality mingles, or at least must be supposed to mingle, with law everywhere 
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(Peirce, GATR 29).  Peirce understood that what we regard as regularity “develops out of pure chance, irregularity and indeterminacy” (Peirce, GATR 30).  What we regard as the laws of nature is a tendency nature has to shape pure spontaneity into harmonious patterns.  “Still, all alike present that mixture  of freedom and constraint, which allows them to be, nay, makes them to be teleological, or purposive” (Peirce, ILS 570). 
The human preference for viewing the manifestations of nature’s primordial forces as predictable patterns prompts the human cognitive tendency to perceive in nature’s spontaneity predictable order.  There is a yin-yang type principle-of continuous intermixing and interchange-that governs these patterns.  The continuous regeneration of life depends on forms reintegrating themselves into novel, creative expressions of renewal.  The fact that the each new manifestation springs forth from one source results in a tendency toward unity, harmony and wholeness-while there is at the same time continuous renewal.  Because it is a creative force it urges novelty and each form it takes only gives birth to new possibilities.  It also urges existence on toward regenerated life and increased growth.  

The principle guiding the shaping of natural forms continuously urges creativity and freedom.  “The movement of love is circular, at one end the same impulse projecting creations into independency and drawing them into harmony” (Peirce, EL 6: 288).  Peirce implies that this creative principle shaping organic organisms is evident in terms of the biological nature of the human neurological network.  It is in connection with this that Peirce believed that there is a natural affinity between the elemental creative force underlying nature and the human ability to discern this force through reason: 

Creativity lies essentially in the way in which the subject relates the elements 

available in the different realms of his or her experience.  This is not only an 

inferential process:  The abductive suggestion comes to us like a flash.  It is an 

act of insight, although of extremely fallible insight.  It is true that the different 

elements of the hypothesis were in our minds before; but it is the idea of putting 

together what we had never before dreamed of putting together which flashes the

 new suggestion before our contemplation (CP 5:181). 

Thus there is a natural human value preference for being in accord with the laws of creation. Synechism is the name Peirce used to describe the affinity between human consciousness and the nature of existence. “Synechism is the view that the universe exists as a continuous whole (with no part being fully separate, determined or determinate) and continues to increase in complexity and connectedness through semiosis.  The operation is ordained by an irreducible and ubiquitous power that mediates and unifies substrates” (Esposito 1).  Synechism is a maxim that seeks continuities where discontinuities are thought to be and seeks semiotic relations where only dyadic relations are thought to exist.  Peirce’s idea of synechism, as it relates to human consciousness, suggests that the human neurological system is “hard wired” to 
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apprehend the teleological significance of nature’s signals.  Peirce believed that the first does signal humans through the elements of nature. Humans have the cognitive ability to discern the information provided by these signals and interpret the meaning they have.  With our rational capacity we realize that what is signified by the first is an opportunity to enjoy nature’s life-enhancing opportunities mixed with warnings of how to avoid harm.  

Thus the ontological challenges of nature actually spark the creative potential to transform nature’s opportunities into forms that elevate the human experience.  It is a liberating capacity granted by being in harmony with the principles ordained by nature’s underlying forces.  Human conscious potentially resonates with these principles and endeavors to recognize in them opportunities for more life enhancing interactions.
Conclusion

Peirce’s philosophy explicitly describes the nature of reality in a way that has tremendous value for improving human interactions.  I call this “Peirce’s Notion that Reliable Belief Enhances Human

Interactions.”  Peirce’s semiotic perspective of existence recognizes a principle at work in nature prompting elements to form structures of cooperative interactions.  Humans gain knowledge of how to participate in and effectively contribute to these opportunities for cooperative interchange by understanding triadic interactions.  Increased cooperative interaction contributes to greater knowledge of what would prove beneficial for larger segments of humanity.  
Peirce explains that humans act on the basis of knowledge that is believed will be effective for producing desired results.  For the most part this means knowledge that helps humanity understand how to have life enhancing (or life enriching) interactions.  There is an element in Pragmatism that views knowledge as an understanding of how each unique element can flourish by participating in cooperative unity.  Thus knowledge takes humanity beyond being cut off from those things essential for flourishing.  It takes us beyond fragmentation into improved cooperative interactions.  There is an understanding between all the participants that the highest level of being can be achieved when such a belief is shared and practiced.
Rightly understanding the preferred nature of human interactions is the basis of being able to experience more of what one values.  Humanity has always realized that our sense of self, as we prefer to be, has always been dependent on sustaining our organism by means of life enhancing interchanges.  Life and growth depends on this.  Faithfulness is thus, as it always has been, living in accordance with what has been ordained by the principles of creation that selectively makes harmonious cooperative interactions obviously prudent.

Peirce’s philosophy proposes that there is an integral connection between nature’s biological principles and the human value preference for harmonious interactions.  Peirce opens the way for understanding that there is an intention set in motion by a force underlying creation.  This intention is manifest as information encoded into the particles that shape existence, projected as signals and interpreted 
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as having meaning in the human experience.  Rightly understanding the nature of signs and interpreting them accurately is the key to determining how the necessary interchange with nature can provide enhancement of the human experience.  To develop such an understanding is in some respects what it means to formulate reliable beliefs.  
Maintaining the integrity of one’s being is achieved when a person’s inclinations are directed toward ends that are of themselves ordained by nature.  The attraction toward what enhances growth is a biological predisposition.  Thus, an accurate discernment of the nature of existence reveals the necessity of cooperative interaction with elements in nature.  Being true to human nature or existing with integrity demands adhering to this natural principle.  Because of this the nature of the interaction itself is one of the most essential and meaningful aspects of existence.  Faith is an accumulated system of communicating such meaning and value.  Knowledge preserves and perpetuates what faith has already affirmed.  
Abbreviations

AG- The Abduction of God
CP-The Collected Papers 
EEG- Ethical and Esthetical Goodness
FB- The Fixation of Belief
GATR- A Guess at the Riddle
HMOIC- How to Make Our Ideas Clear
ILS- Immortality in the Light of Synechism:  
ILNAG- Il Lume Naturale: Abduction and God
PA- Pragmatism and Abduction
SW- Selected Writings
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